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Algonquin Negotiations Resume in Ontario 
 

An Algonquin Treaty? 

New Beginnings 
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…….or an 

Algonquin Give Away Ceremony? 

In Native American cultures, the give away ceremony is the ultimate act of 
selfless giving. Rather than expect the community to shower a person with gifts 
on a special occasion, the reverse occurs: the honoured individual presents 
everyone else with something special. An underlying value of the give away is to 
keep one's belongings to a minimum, sharing abundance with all those around. 
Nomadic tribes did not equate a person's wealth with possessions, but rather 
through generosity. Native status was gained through a lifestyle of material 
simplicity, unselfish behaviour and concern for the benefit of your community. 
 

These important values create an interesting paradox for us during the current 
treaty process. 

It is time to determine that which should never be negotiated or given away. 
 

Justice is a 
concept 

involving the 
fair, moral, and 

impartial 
treatment of all 

persons 

Treaty Making and De-colonization 
 

Long before the arrival of Europeans to the North American continent Aboriginal Nations negotiated amongst 
themselves to establish peace, regulate trade, share use of lands and resources, and arrange mutual defence. 
Through pipe smoking and other ceremonies, they gave these agreements the stature of sacred oaths. Treaties 
were a way of recognizing each other's independence and sovereignty and a mark of mutual respect. 
In the colonies that became Canada, the need for treaties was soon apparent. Upon arrival the French 
recognized their dependence on the Indigenous people. The territory was vast and unfamiliar. They were 
severely outnumbered. The climate and geography were challenges that they were not equipped to deal with 
and competitors were fighting wars for trade and dominance all over the continent. They needed alliances with 
Indian nations. These treaties were forged nation-to-nation, often referred to as friendship Treaties. This was 
the beginning of Algonquin / European relations. Treaties between Aboriginal and non-Aboriginal 
governments were agreements to share the resources of the land. 
 

For the Algonquin people, and certain Algonquin nations in particular, this relationship began a time of 
unprecedented social change. Many of those profound changes occurred right here, in this very region, 
involving our own ancestors. Through a sensitive, comprehensive study of the various records and documents 
of the times we can observe a tragic, heart-rending testimony of humanness---in all of its extremes. It is a story 
of crisis and chaos, when cultures collide and ignorance and arrogance prevail. Through the chapters of 
genocide and greed, betrayal and belligerence we observe the realities of human behaviour. We see values 
conflict, social order breakdown and the effects of calamity and callous. Relationships of military and trade 
alliances, peace and neutrality are all expressed through the making of Treaties. 
 

To the Indigenous population treaties were sacred relationships built on trust and honesty. 
To the European population they were primarily necessary business transactions….. 

a means to a material end. 

 

 

Colonization is the act, by a militarily strong country, of invading and taking over the 
sovereignty of another area, which then becomes known as a colony. This often includes the 
establishment of one or more settlements, also called "colonies", inhabited by emigrants from 
the colonizing power. 
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The earliest treaty making between Indigenous and non- Indigenous peoples in Canada was undertaken by small 
groups of settlers living on a small portion of the landmass, in matters such as trade and commerce, law, peace, 
alliance and friendship, and the extradition and exchange of prisoners. As long as the colonies were small and 
vulnerable, they eagerly entered into treaties with due consideration to the terms, and according to such protocols, as 
Indian nations wished. While Natives behaved according to tradition and principle power dynamics fashioned the 
behaviour of the Europeans. 
 

The principal alliances of the French with the Innu (Montagnais), Algonquin and Wendat (Huron) were economic 
and military in nature. The military aspect of the alliances originated with the French helping their allies in conflicts 
in return for commercial privileges. Trade, friendship and alliance were the foundations upon which this new 
relationship was built. In this case, the interests of the French and their allies were common, because the expanding 
territorial aspirations of the burgeoning settler population of New England were also a threat to Aboriginal interests. 
The French exercised their leadership through consensus about their objectives and could not force allies to make 
war. Those allies often opted for peace or neutrality, against the wishes of the French, leaving the French vulnerable 
to British expansionism. A people already diverse by geography, cultural differences, religious choices and many 
contact influences the Algonquin Nations found themselves caught between two colonizers.  
 

Land use arrangements between European powers and Aboriginal nations in the early contact period were arrived at 
orally and, later, through written documents that the Aboriginal parties may not have comprehended fully at the time. 
Subtle deceptions were often used; aspects of the treaty concerning political and legal submission were often not 
articulated. 
 

Traditional Aboriginal governments do not distinguish between the political and the spiritual roles of their leaders. 
This integration of spiritual and political matters extends to treaty making, where sacred wampum, sacred songs and 
ceremonies, and the sacred pipe are integral parts of making the commitment to uphold the treaty. In affirming these 
sacred pacts, the treaty partners assured one another that they would keep the treaty for as long as the sun shines, the 
grass grows and the waters flow. Treaties are seen as dynamic, creative and part of creation. They represent a 
profound relationship. Aboriginal treaties were modelled on the forms of marriage, adoption and kinship. They were 
aimed at creating living relationships and, like a marriage; they required periodic celebration, renewal, modification 
and reconciliation. They evolved over time; the agreed interpretation of the relationship developed and changed with 
each renewal and the benefits were shared. To the European, they were opportunistic contracts. 
 

The Algonquin people have never entered into a treaty before concerning jurisdiction and title to 
land. Such an event is of major political, economic and social significance, nationally and globally. 

That is, the Government has the responsibility to act in a fiduciary capacity with respect to aboriginal 
peoples. The relationship between the Government and aboriginals is trust-like, rather than adversarial, and 
contemporary recognition and affirmation of aboriginal rights must be defined in light of this historic 
relationship.                                                                         Ontario Court of Appeal decision in R. v. Taylor and Williams:

The current written text of many treaties provides only for the 
extinguishment of traditional Aboriginal land rights, in exchange 
for specified contractual rights, pursuant to the Crown’s policy of 

using the treaty process to extinguish Aboriginal title.  

Self-determination, a fundamental principle of human rights law, is an individual and collective right to 
"freely determine, political status and freely pursue economic, social and cultural development." It is 

generally linked to the de-colonization process that took place after the promulgation of the  
United Nations Charter of 1945. 
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The various Algonquin nations, including the well documented Kichesipirini and Weskarini nations in particular, 
participated in a long, multi-dimensional relationship, originally, with the French. This relationship was the 
foundation of the French regime, a sphere of power created through peaceful alliance rather than military dominance, 
while escalating violent conflicts with other groups politically allied to the British. While the French interest in land 
control was ambiguous and not clearly articulated, British interest was clearly written out, but often cleverly 
deceptive. The British clearly wanted control of the land and they allied with the Iroquois in order to take through 
force what they desired. The complex power struggle and associated pressures for alliance created many crisis and 
conflicts within the Greater Algonquin Nation. Certain nations within the Algonquin “confederacy” were affected 
and responded very differently, contributing to great diversity and conflict within the Algonquin community. 

I don’t think any other group has been exposed to as many 
social assaults, for such an extended period of time, from 
so many directions as the Algonquin people and its various 
nations, especially those directly associated with the 
immediate Ottawa Valley region. After generations of 
intermarriage, religious and political exchanges, trade and 
economic alliance and network expansion associated with 
the French / Algonquin / Anishnabe fur trade distinct 
nations of the greater Algonquin community exercised 
political autonomy and responded in different ways to the 
situations surrounding them. Those adaptations became an 
integral part of evolving Algonquin history and culture and 
were the foundation of French power.  
 

The British conquest of the French was dependent on 
severing the military, social and economic ties of the 
Indigenous alliances to the French. Recognizing that 
control could not be gained through military action a 
process of administrative control was established, 
promising protection of a secured land base to the 
Indigenous people, largely through the proposed Indian 
Territory of the Royal Proclamation of 1763.  While seen 
by many as the Magna Carta of Indigenous rights it begins 
a relationship built on models of sophisticated 
administrative control while giving the appearance of 
negotiated ratification and mutual benefit. Through what 
appeared an offer of positive relations, was actually a 
carefully crafted construct of mere temporary appeasement 
after the Pontiac Rebellion, and the beginning destructive 
processes of externally dictated displacement and 
assimilation policies.  
 

Through the conditions of the Royal Proclamation, the 
terms of Capitulation, the Quebec Act and subsequent 
political controls and conditions agreed by both colonizers, 
and then Canada and the provinces, the actual power base 
of the Algonquin people was temporarily extinguished.  
 

Genuine negotiation and renewal must reverse this. 

 
 

Stage 1: Separate Worlds 
�� Before 1500, Aboriginal and non-Aboriginal 

societies in isolation from each other.  
�� Physical and social environments inevitably 

meant differences in culture and social 
organization.  

�� National groups with traditions of governing 
themselves organizing into different social and 
political forms according to traditions and 
environments. 

 
Stage 2: Contact and Co-operation 
�� Increasingly regular contact between European 

and Aboriginal  
�� Aboriginal people provided assistance to the 

newcomers to help them survive establishment 
of trading and military alliances, intermarriage 
and mutual cultural adaptation.  

�� Incidents of conflict, by growth in the number 
of non-Aboriginal immigrants, steep decline in 
Aboriginal populations by diseases had no 
natural immunity. 

 
Stage 3: Displacement and Assimilation 
�� Non-Aboriginal society no longer willing to 

respect the distinctiveness of Aboriginal 
societies.  

�� Non-Aboriginal society recast Aboriginal 
people and their distinct forms of social 
organization  

�� relocations, residential schools, the outlawing 
of Aboriginal cultural practices, the Indian 
Acts of the late 1800s and early 1900s. 

 
Stage 4: Negotiation and Renewal 
�� Non-Aboriginal society's admission of failure 

of its interventionist, assimilationist approach.  
�� Worldwide political mobilization of Indigenous 

peoples under United Nations, national 
Aboriginal social and political organizations, 
court decisions on Aboriginal rights, 
sympathetic public opinion, developments in 
international law, have played a role during this 
stage in the relationship. 

 
http://www.ainc-inac.gc.ca/ch/rcap/sg/sgm3_e.html 

RCAP Stages of the Relationship 
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The Algonquin / European relationship is extremely complex. It must be remembered that the Algonquins remained 
one of France’s strongest military allies throughout the centuries of British / French conflict. That alliance was not 
only forged through formal agreements and treaties but was also reinforced through vast systems of multi-
generational family ties and kinship networks. These relationships also established the economic foundations of the 
fur trade that supported French colonial motivation, resource allocation and distribution. A close examination of 
documented Algonquin history and social development exposes an intricate political and economic network of 
mutual benefit and exchange that was facilitated through multi-national, multi-racial, multi-cultural individuals of 
French / Algonquin / Anishnabe ancestry that survived the Kichesipirini, Weskarini and Huron massacres. French 
power was established and maintained through the shared control of the Allumette Island and Ottawa River. From 
this power base international relations were facilitated with the outlying Algonquins and other Indigenous people as 
far south as the Gulf of Mexico. Britain, and subsequently Canada, in order to maintain control had to destroy this 
intricate multi-national kinship network that had existed for generations. Lacking the resources to sustain a divide 
and conquer strategy Britain developed a “peaceful” divide and confuse process.  

The legacy lives on. 

Loss of social cohesion negatively affects not only 
the original people but subsequent generations as 

well. 

The Algonquin people, their traditions, value 
systems, culture, territory and very identity were 
continuously assaulted from numerous fronts. To 
break the powerful French regime externally 
designed racial classifications and divisions were 
instituted through the seemingly benevolent Royal 
Proclamation of 1763. While seeming to offer 
protection to many Indigenous nations close 
inspection of the boundaries of the newly formed 
Colony of Quebec and the “generous” provision of 
the protected Indian Territory actually reveals 
devastation on the Algonquin people. Algonquins 
associated with the geographic French / Algonquin 
power base of the Ottawa River and St. Lawrence 
River, became Algonquin have-nots. Terms of the 
Capitulation of New France forced Quebec, under 
marshal law, to enforce laws that eroded the French / 
Algonquin trust. The British instituted a clever 
method of giving economic and social favours to the 
administrators of the Quebec colony in exchange for 
the eradication of the former French / Anishnabe 
alliance. By giving political sanction to French civil 
law and other conditions of the Quebec Act, the 
British, through manipulation of the French 
Canadians usurped the actual informal “country” 
laws and cultural practices that had actually governed 
the region outside of the St. Lawrence Valley for 
centuries. Algonquin identity and sovereignty was 
dealt a devastating blow even after the Algonquin 
people had promised the British military neutrality. 
The British denied the Algonquins land protection in 
1763 by clever use of “jurisdiction”. The Algonquins 
were situated in the newly created colony of Quebec, 
under French civil law. It would seem that while the 
Algonquin people participated in the Seven Fires 
Confederacy and the Niagara Treaty of 1764 they 
were never fully informed of the entire situation.  
 

Were they ever given a map? 
 

 

Numerous provincial boundary shifts in the Ottawa 
River valley region buffeted the Island Algonquins 
the administration and control of the two main 
colonizers and their cultures. In essence they became 
a relocated people several times over, without ever 
leaving their territory. Trade affiliations were made 
illegal. Alliances were severed or forced 
underground. Identity confusion, self-discrimination, 
economic upheaval and political betrayal were 
committed on the Algonquins. We can only imagine 
the great chaos perpetrated against the Algonquin 
social and political fabric as they found themselves 
caught in such difficult circumstances.  
 

Provincial boundaries and racial segregations 
continued to be used against Algonquin political 

authority for more than a hundred years. 
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Under British rule, through the political control of 
William Johnson and Jeffery Amherst, the 
Algonquin people became an oppressed people.  
 

The British colonial government's approach to the 
treaties was schizophrenic. By signing, British 
authorities appeared to recognize the nationhood of 
Aboriginal peoples and their equality as nations. 
But they also expected First Nations to 
acknowledge the authority of the monarch and, 
increasingly, to cede large tracts of land to British 
control - for settlement, economic development and 
to protect it from seizure by other European powers 
or by the United States. 
 

British Lieutenant governor of Upper Canada, Sir 
Francis Bond Head, later concluded that Indians 
could not be “civilized” and were doomed as a race 
to die out over time. He proposed to relocate them 
to Manitoulin Island, under government protection, 
until their inevitable disappearance. Allumette 
Island was originally to be set-aside for the 
Algonquin people but the offer was rescinded and 
they were then told to re-locate to Manitoulin 
Island. Most refused, only to be caught in a 
quagmire of confusion. 

Between the passage of the Gradual Civilization Act and Confederation several events and legislative measures 
formalized the change in imperial Indian policy. The ending of treaty presents to bands (the highly valued symbols of 
the alliance between the Crown and Indian nations) in 1858 and the passage of the Indian Lands Act in 1860. It 
transferred authority for Indians and Indian lands to an official responsible to the colonial legislature, breaking the 
direct tie between Indian nations and the British Crown upon which the “nation-to-nation” relationship rested, a clear 
departure from the Crown/colony/Aboriginal tripartite system. The withdrawal of the British Crown as “impartial 
arbiter” and mediator between the tribal nations and the land-hungry settlers is the foundation of today’s’ federal 
policies. The British parliamentary select committee investigating Aboriginal issues warned in its 1837 report 
against entrusting the management of Aboriginal relations to the local legislatures in British colonies, fearing 
a conflict of interest between the duty of protection and that of responding to the desires of their electors. The 
government ignored this advice. At Confederation, Parliament of Canada was given law-making powers over 
"Indians, and Lands reserved for the Indians" in section 91(24) of the British North America Act. Indian Nations 
were now not recognized in the new tripartite Crown/dominion/provincial scheme.  
 

Canada’s relationship with the Indigenous people is now fraught with duplicity and conflict of interests. 
Currently, it can be viewed as a flawed system, continuing the injustices of colonial rule. 

Transnational systems of oppression include totalitarianism, imperialism, and colonialism. 

The Universal Declaration of Human Rights and the concept of Human Rights in general were designed to challenge 
oppression by giving a clear articulation of what limits should be placed on the power of any entity to unfairly 

control an individual or group of people. The U.N. Draft Declaration on the Rights of Indigenous Peoples protects 
Indigenous people from oppression and supports reversing the damage of colonization. 

 

Jeffery Amherst led the British attack in 1758 on 
Louisbourg, and as commander-in-chief of the British army 
in North America, seized most French territory in Canada. 
September 8, 1760, he captured Montreal ending French 
rule in North America, where he infuriated the French 
commanders by refusing them the "honours of war". 
Amherst hated the French and despised “Indians”. The 
hostility between the British and Native Americans 
("Indians") after the French and Indian War led to the first 
documented attempt at biological warfare in North 
American history. In response to the 1763 uprising known 
as Pontiac's Rebellion, Amherst suggested using smallpox 
infected blankets as a weapon for ending the rebellion. The 
epidemics devastated the resistance and influenced Native 
American compliance to British colonial rule. 

Sir William Johnson served under Amherst during some of 
the fiercest French / Algonquin battles. He acquired great 
influence with the Iroquois accumulating huge tracts of 
Iroquois land and amassed a personal fortune through the 
Albany fur trade. Johnson became the first British North 
American Indian Agent and was responsible for overseeing 
the Royal Proclamation of 1763 and the Treaty of Niagara. 
Although assurances were given to the Algonquin and 
Nipissing people Indian Territory did not protect their land. 

Canada has still failed to ratify the United Nations Draft Declaration on the Rights of Indigenous Peoples 
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Oppression of the Algonquin People within Canada  
 Acts of Oppression  

Effects  French Regime Effects 
�� Social breakdown and increased 

dependence on missions 
�� Altered schedules interfered with 

sustenance and self-sufficiency  
�� Forced out of traditional geographic 

boundaries to seek protection 

�� Forced religious assimilation and cultural 
breakdown 

�� Access to weapons and protection 
dependent on compliance 

�� Culture viewed as evil or inferior 
�� Arranged marriages, adoptions 

�� Separation and conflicts amongst families 
�� Relations between men / woman negatively 

altered 
�� Punitive parenting introduced 
�� Political re-structuring 
�� Internalized oppression 

�� Cultural breakdown / changes in 
relations other First Nations 

�� Slavery, compulsory education, enforced 
labour, loss of language   

�� Loss of personal freedom and identity 
�� Dehumanization 

�� Entire populations lost 
�� Severe casualties 
�� Not regarded as people 

�� Eurocentric view of plagues and illnesses 
�� Lack of empathy 
�� Lack of proper intervention 

�� Dehumanization, seen as deserved  
�� Loss of cultural confidence  
�� Weakened politically 

�� Seen as expendable, disposable �� Used as military and trade resources �� Dehumanization, genocide 
Under British Control  

Effects on “Indians” Gradual Civilization Act  Effects on Mixed-bloods 
�� Political sovereignty replaced by racial 

classification 
�� Isolated geographically and not attached to 

traditional territory 
�� Forced to severe family ties and kinship 

networks in exchange for protection 
�� Internalized oppression against mixed-

bloods 

�� Enforced racial classification 
�� Externally defined communities and 

groups 
�� Psychological assault on Indian 

identity that escalated into Indian Act 
�� Institutional dehumanization  
�� Forced dependency and political 

compliance in exchange for benefits 

�� Family and social breakdown 
�� Loss of community identification 
�� Social anomie and rejection by both groups 
�� Forced to compete in foreign economic 

system without resources 
�� Loss of land / political recognition 
�� Extreme poverty and marginalization 
�� Alcohol used as means of economic control 

Effects on “Indians” Gradual Enfranchisement Act Effects on Mixed-bloods 
�� Cultural / political genocide 
�� Total loss of actual political autonomy 
�� Loss of personal autonomy 
�� Institutionalized racial regime 
�� Total economic dependency 
�� Loss of women participation 
�� Break down communal property systems 
�� Internalized racial identity 
�� Loss of personal independence/traditional 

resources 
�� Internalized racial oppression against some 

members of community  

�� External control and identity 
�� Force bands to adopt a municipal-

style 'responsible' government  
�� Elected chiefs could be deposed by 

federal authorities 
�� Only men allowed to vote in elections  
�� Definition of 'Indian' finalized on 

patrilineal model 
�� Undermine nation-level governance 

systems and international affiliations 
�� Individual land allotments break down 

communal values 

�� Cultural / political genocide 
�� Forced to fend for themselves 
�� Displaced women and children severed from 

kinship supports 
�� Loss of community attachment for women 

who married out 
�� Institutionalized family breakdown 
�� Tradition forced underground 
�� Forced economic assimilation into dominant 

land ownership system 
�� Extreme poverty / class prejudice 
�� Internalized reverse racial prejudice 

Under Canadian Authority 
Effects on Status Algonquins Provinces and Indian Act Effects on Non-status Algonquins 

�� Internalized systemic oppression 
�� Total systemic economic dependence  
�� Development of institutional neurosis / 

token economy  
�� Personal identity based on race stunts 

personal motivation  
�� Identity chaos / social dysfunction 
�� Chemical dependency to lessen emotional 

pain, cycle of social problems 
�� Substandard political rights on reserves 
�� Social isolation  
�� Increased anger and frustration 

�� Complete systematic oppression 
�� Complete cultural genocide under 

systemic false identity construct of 
Indian and Status 

�� Loss of personal freedoms and 
liberties 

�� Flawed economic and political system 
encouraging scapegoating, corruption 
and social apathy 

�� Externally applied boundaries 
�� Externally “sponsored” cultural / 

political renewal and identity 

�� Identity chaos and social dysfunction 
�� Extreme poverty / health problems 
�� Poverty ghettos and substandard housing 
�� Lack of access to legitimate opportunities 
�� Counter culture dependent on illegitimate 

means and criminal activity / breakdown of 
social values 

�� Robbed of history and intergenerational 
identity / seek external identity 

�� Chemical dependency to lessen emotional 
pain / cycle of social problems 

�� Increased anger and frustration 
Treaty Negotiations Unilaterally Defined Through Federal Policy Despite Recommendations From RCAP and United Nations 

 

Oppression is the negative outcome experienced by people targeted by the arbitrary and cruel exercise of power in a 
society or social group. The term itself derives from the idea of being "sat on.' Oppression is most commonly felt and 

expressed by a widespread, often unconscious, assumption that a certain group of people are inferior. The term 
oppression is primarily used to describe how a certain group is being kept down by unjust use of force, authority, or 

societal norms. When this is institutionalized formally or informally in a society, it is referred to as "systematic 
oppression". Oppression is rarely limited solely to government action but requires individuals willing to enforce it. 

Individuals can be victims of oppression, and in this case have no group membership to share their burden of 
ostracization. The tools of oppression include a progression of denigration, dehumanization, and demonization; 

which often generate scapegoating, which is used to justify aggression against targeted groups and individuals. 
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There are two ways that internalized 
oppression functions:  
 

1. Internalized oppression 
operates on an individual 
basis.  

 
A person believes that the stereotypes 
and misinformation that she hears are 
true about a certain group, which she is 
actually attached to. She holds herself 
back from living life to her full potential, 
she acts in ways that are self-destructive, 
or she denies that she is a member of the 
group.  

 

2. Internalized oppression 
can occur between 
members of the same 
group.  

 
People in the same group believe (often 
unconsciously) the misinformation and 
stereotypes that society communicates 
about other members of their group. 
People turn the oppression on each other, 
instead of addressing larger problems in 
society. Often people from the same 
cultural group hurt, undermine, criticize, 
mistrust, fight with, or isolate themselves 
from each other. They will compete 
against each other for personal gain or 
attempt to gain privilege through 
oppressing their own members. They are 
particularly critical of anyone who 
appears confident. They are often 
ashamed of other members’ behaviours 
rather than compassionate and 
understanding. The results are that 
people treat each other in ways that are 
less than fully respectful and are similar 
to the injustice they experience.  

 

External oppression is the unjust exercise of authority and power by one group over another. It includes imposing 
one group's belief system, values and life ways over another group. External oppression becomes internalized 
oppression when we come to believe and act as if the oppressor's beliefs system, values, and life way is reality. "Self-
hate" and "internalized racism" are other ways of saying internalized oppression. When people are targeted, 
discriminated against, or oppressed over a period of time, they often internalize the myths and misinformation that 
society communicates to them about their group.  
 

Internalized oppression is perhaps one of the saddest consequences of prolonged injustice. Resistance to the pain 
and seemingly hopeless conditions is weakened and unhealthy attempts to survive begin to evolve. In sociology and 

psychology, internalized oppression is the manner in which an oppressed group comes to use against itself the 
methods of the oppressor. For example, sometimes members of marginalized groups hold an oppressive view toward 

their own group, or start to believe in negative stereotypes of themselves. 
 

 
 
�� Oppressed groups don't speak up as much in meetings because they don't think 

their contribution will be as important, or as "correct" as others. Often 
participants from these groups may have insight into how to solve a problem, 
but they hold back from sharing it.  

�� In response to low expectations and lack of encouragement, some teenagers 
from oppressed groups believe that they won't succeed; consequently they give 
up on learning and pursuing their dreams.  

�� A man abuses himself with drugs to numb his feelings, because he has been 
told throughout his life that he will never amount to much, but much of the 
conditions are outside of his control  

�� Individuals shy away from leadership roles or full participation because they 
feel they will be seen as thinking too highly of themselves and become rejected 
by the group 

�� People from oppressed groups often shy away from taking on leadership roles. 
They don't view themselves as having the capabilities of being a leader and 
their style doesn't match that of "traditional" leadership models. 

 
 
�� Council members of native rights organization cannot get along. They 

bicker and criticize each other, distracting from the larger issues.  
�� There is a large population of Native Americans from different regions that 

live in a city. Sadly, when they try to organize to create a power base, the 
mistrust between them makes it difficult for them to work together.  

�� Fearing that her children will not succeed in the mainstream culture, a 
mother is overly harsh in disciplining them so they will "fit in."  

�� An Indigenous teenager is not accepted among his group of peers because 
he is interested in classical music; he is told he is not Native enough.  

�� Men get into physical fights with other men because they have been 
conditioned to believe that their value is based on their ability to fight and 
act aggressively.  

�� Leaders are often chosen for their “rebel” attitude rather than actual skills or 
capacities. 

�� The group continually triangulates—creating a common enemy from 
within----usually those that they perceive as “being better” than themselves. 
This often results in groups continually sabotaging their best resources and 
leaders because of conditioned feelings of inferiority. Those that have 
acquired educations or financial success are often initially resented and 
rejected. 

�� Concerned parents in a social housing project attempt to organize an after 
school program for their children. The group fails to be able to respond to 
positive outside contacts and offers of support. 

Internalized oppression divides people within the same group from each other so they are not as 
effective in supporting each other and fighting injustice. 

Examples of Individual Internalized Oppression 

Examples of Group Internalized Oppression 
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Understanding internalized oppression is invaluable for community leaders. As people understand and overcome 

internalized oppression they will become more empowered to overcome the inequities and injustices present in our 
society at large. 

 

 
 

1. Become an ally, or mentor to individuals who you see are struggling with internalized oppression. 
 

All the oppressions have one message in common--that people are not valuable and capable. Friendship provides a 
strong and effective contradiction to that message. What we communicate in our relationships and commitment to 
each other is more powerful than the message of oppression. The presence of just one person who cares and is 
supportive is a powerful resource. People need each other. 
 

2. Take pride in and celebrate culture. 
 

Our cultures give us our values, our sense of ourselves in history, our humour, our identities, and our worldviews. 
We often depend on our cultures to provide us with a community, a reference point, a home, and a place to get our 
bearings. The Algonquin people have been robbed of much of this. Some will never be recovered from the past, but 
we share a common struggle. Even the discrimination that we have experienced and endured gives us strengths. We 
must learn to identify these strengths and use them to our advantage. Algonquin culture is not frozen in pre-colonial 
traditions. Culture is dynamic. The past and our diverse adaptations to it are now part of our shared culture as 
Algonquin descendents. 
 

3. People from similar backgrounds who meet regularly in groups heal from the emotional hurts of 
internalized oppression. 

 

This truth has always been incorporated into traditional Algonquin culture through the healing circle. This removes 
the isolation and brings awareness the problems are in the society at large. The healing effects of trust, sharing, 
commitment and equality are the foundation of Algonquin culture and community. These skills have been damaged 
through oppression. They will need to be practiced. Create opportunities to meet in positive ways. The dialogues 
associated with the Algonquin Negotiations have been very powerful for the Algonquin people. 
 

4. Take action against injustice and oppression. 
 

When people take a stand against injustice and oppression it can be a strong antidote to internalized oppression. 
Taking charge of an unjust situation and setting it right goes miles in healing people from the oppression and 
injustice they have endured over time. Learn to watch for subtle forms of oppression, as they are harder to detect. 
 

5. When you notice internalized oppression operating in groups, point it out, and help the group change 
direction. 

 

In some organizations people tend to criticize each other, gossip, get into fights, lack discipline, and undermine or 
attack leadership. Oftentimes the cause is due to internalized oppression. This is especially true if all or most of 
members of the group or organization are from a similar cultural background. Unfortunately, the harsher the 
oppression has been on a group, the more these dynamics operate. In order to make a group successful, this dynamic 
should be recognized and turned around. 
 

6. Protect young people from the effects of oppression. 
 

Internalized oppression makes its biggest impression on children, because they don't have any context for 
understanding the injustices of society. It is easy for children to personalize the negative messages that are coming at 
you if you don't have a framework for understanding oppression. School staff should understand how to treat 
children equitably and have high expectations of every student. As a social agent for mainstream society it is 
important to realize that oppression can occur through the education system. Many non-status Algonquins, because 
of their lack of community attachment and class prejudice associated with poverty experienced subtle oppression at 
school. Many were sent to “reform schools” for minor infractions and experienced generations of lowered 
expectations. Excessive punishment is a common form of oppression. Many individuals have internalized this 
process resulting in lowered self-esteem and heightened self-criticism. Model and teach children to be self-nurturing.

Working Together to Overcome Internalized Oppression 

Kichesippi Current 5, 2006 
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Undoing internalized oppression is a key issue for fully empowering communities so they can do the work that needs to 
be done. Extremes of internalized oppression can often appear when there is the opportunity for personal gain, status, or 
power associated with activities. In order to free groups of manifestations of extreme internalized oppression awareness, 
prevention and remedy of these extremes is necessary. Oppressed populations are vulnerable from outside as well as 
within. Oppressed populations are at increased risk of exploitation and corruption  from within their own circle. This is 
not a reflection of any negative attribute of the group but is a universal human reaction to the complex responses to 
oppression and human nature.  
 

Human behaviour is very predictable. Under most circumstances most individuals can interact well socially. They are 
kind, considerate and polite. There are degrees of personal sharing and friendly exchange. However in times of distress 
or fear of scarcity of resources roughly 80% of the population will act out of self-regard, to the point of aggression 
and violence. Depending on the perceived degree of threat most people will become competitive, suspicious, 
withholding and deceiving as a means of “surviving.” Unfortunately some individuals within oppressed groups have been 
conditioned by their experiences and environments to perceive the world through this mindset. They will live by the rule 
of “what’s in it for me?” or “what’s it going to cost me?” Life has become a series of survival deals and quick perks 
rather than healthy social relations. Because of such conditioning many oppressed people can become easily influenced 
through promised short-term, immediate gains. Sadly, they have been conditioned to survive rather than thrive.  
 

The remaining 20% of the population can be almost evenly divided into two groups. The first group is the idealists. These 
individuals will consistently put the interests of the group first, regardless of situations or circumstances. They will 
endure personal sacrifice and risk to assist others. They will invest in themselves in order to serve. They are often the 
artists, academics, spiritual leaders, community healers…. individuals predisposed to altruistic  behaviour. They attempt 
to find proactive solutions to the negative circumstances of oppressed people. They attempt to empower the people, 
lessening the negative effects of vulnerabilities. 
 

Within the oppressed group are individuals that are very aware of these vulnerabilities, and are more than willing to 
exploit them. Approximately 10% of the human population, the number being higher within oppressed groups, will resort 
to corruption to meet their personal agendas, at the expense of the community. They are often attracted to positions of 
leadership, social status, and financial responsibility.  
 

Certain conditions associated with the realities of oppressed groups create ideal breeding grounds for corruption. 
Oppressed groups experience social breakdown. Important positive values and norms are not yet institutionalized so the 
group is not well organized to uphold or enforce rules that protect members. This is often referred to as social anomie. 
Members of the group have also been prevented from accessing legitimate opportunities such as higher education, proper 
housing, good paying jobs or positions in mainstream leadership and business circles. They are impoverished. Oppressed 
groups experience both absolute and relative deprivation. Individuals belonging to oppressed groups feel left out of the 
mainstream society. They recognize that the system is stacked against them and that despite how hard they try they will 
never “keep up with the Jones” if they play by the rules of the dominant group. There can often develop what is often 
referred to as the culture of poverty thesis. Impoverished communities develop different value systems and lowered 
expectations to justify the often “grey” means of survival. These unhealthy conditions mean that to get ahead some 
individuals will resort to illegitimate opportunity structures. They will break laws or bend rules to acquire the material 
and personal gains they feel are obligated to them and these dishonest activities are seen as necessary by many in the 
group. This is why there is a heightened predisposition for certain forms of criminal activity in low-income housing 
projects, Indian reserves, under educated rural areas. Poverty encourages different rules if you want to succeed according 
to the material standards of the dominant society. “Sometimes you got to break the rules a little, right?” 
 

Certain individuals within impoverished communities will take advantage of these dynamics for personal gain. Many will 
view their dishonesty as a virtue. They will often acquire hero status by “out smarting” the system. Common illegitimate 
opportunity activities often include evading taxes, creating black markets, supplying illegal substances such as drugs, 
loan sharking, protection services, running cigarettes or exploiting social services. The monetary gains and influence 
acquired through such activities enable certain individuals and their associates the opportunity to often secure positions of 
leadership. 
 

 The conditions for systemic corruption and systemic internalized oppression have been created through colonization. 
 

For Indigenous communities the system is even further compounded as it potentially mutates into an unusual 
form of “systemic transnational external and internalized oppression”. 

Kichesippi Current 5, 2006 
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The Royal Commission on Aboriginal People has identified treaties as; 

 

1. Treaties are Nation-to-Nation 
Aboriginal people have not changed their relationship to the Crown. The nation-to-nation relationship became 
unbalanced when alliances with Aboriginal nations were no longer needed, the non-Aboriginal population became 
numerically dominant, and non-Aboriginal governments abandoned the cardinal principles of non-interference and 
respectful coexistence in favour of policies of confinement and assimilation — in short, when the relationship 
became a colonial one. The parties to the treaties must be recognized as nations, not merely as “sections of society”. 
 

2. Treaties are Sacred and Enduring 
Treaties are to define conditions of continuing interdependence as a result of sharing a territory, not obliterate 
separate identities and legal personalities or prejudice their exclusive dominion over their territories. 
 

3. Treaties are Part of the Canadian Constitution 
The avoidance of war between Aboriginal nations and the French and British in what is now Canada was a direct 
consequence of the treaties and the relationships created by them. Treaty making does not require the parties to 
surrender their deepest beliefs and rights as a precondition for practical arrangements for coexistence. Differences in 
deep political beliefs are best dealt with by fashioning a mutually satisfactory and peaceful coexistence rather than 
attempting to persuade the adherents of opposing positions that their beliefs are misguided. The treaties between the 
treaty nations and the Crown were based on their mutual consent and did not require either nation to surrender its 
identity, rights or culture. 
 

4. Fulfilment of the Treaties is Fundamental to Canada’s Honour, 
Canada holds a unique place among the nations of the world, considered a model of democratic ideals, pluralism, and 
respect for individual and group rights, which coexist in a rare and precious balance. The weak spot in Canada’s 
international reputation, however, is that we have not honoured our obligations to Aboriginal peoples, a situation that 
has often been the subject of critical comment from international human rights bodies. A just and fair fulfilment of 
the treaties is fundamental to preserving Canada’s honour in the eyes of the world and in the eyes of Canadians 
themselves. 
 

Treaties are dependent on the following guiding principles; 
 

1. Mutual Recognition 
Aboriginal people are the original inhabitants and caretakers of this land and have distinctive rights and 
responsibilities that flow from that status, and non-Aboriginal people are also of this land, by birth and by adoption, 
and have strong ties of affection and loyalty here. The Treaty should recognize the unique sovereignty of both groups 
and define conditions of peaceful coexistence. 
 

2. Mutual Respect 
Respect among cultures creates a positive, supportive climate for harmonious relations, as opposed to the 
acrimonious and strife-ridden relations of a culture of disdain. 
 

3. Sharing 
The partnership between Aboriginal peoples and Canada is political and constitutional rather than commercial as 
partners agree to co-operate, to hold certain assets in common, and to share in the profits and liabilities of the 
undertaking. Each partner has the capacity to act in a way that affect the prosperity of the other, each partner is also 
liable to suffer from the mistakes or wrongdoing of the other partners. Mutual vulnerability  gives rise to mutual 
obligations, an obligation to act with the utmost good faith with respect to the other partner. 
 

4. Mutual Responsibility 
Mutual responsibility includes the assurance that both parties are acting in good faith. Both parties have taken 
responsible action to ensure the protection of due diligence and good governance for the mutual benefit and 
protection of both all partners. Such responsibility should protect against corruption since corruption undermines 
economic development by generating considerable distortions and inefficiency, reduces accountability, erodes the 
institutional capacity of government, undermines the legitimacy of government and such democratic values as trust 
and tolerance. 
 

There must be no opportunity for 
corruption within the Treaty process 
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Certain conditions encourage 
corruption. 
 

�� Individual or individuals 
inclined to behave corruptly in 
positions of leadership and 
authority 

�� Opportunity to derive personal 
gain from corruption 

�� Lack of protective and 
preventative mechanisms 
regarding corruption 

 

Certain conditions encourage 
political corruption. 
 

�� Adverse government 
structures  

Concentration of power in decision 
makers who are not accountable to 
the people.  
Democracy absent or dysfunctional 
such as illiberal democracy. 
 

�� Information deficits  
Lack of government transparency in 
decision making.  
Lack of adequate, unbiased 
information  
Weak accountability and financial 
management. 
 

�� Opportunities and incentives  
Access to large investments of 
public or private capital, (money).  
 

�� Social conditions 
Self-interested closed cliques and 
"old-boy" networks.  
Undereducated, apathetic or 
ignorant populace, with inadequate 
public discernment of political 
choices. 
 

�� Deficits of law 
Weak rule of law and 
administration.  
 

�� Imperfect electoral processes 
Absence of adequate controls to 
prevent inequality in election 
campaignes. 
Unequal access to information or 
media.  
Weak appeal process 

 

Conditions Favorable for Corruption 

�� Cronyism  
Favouritism to friends and relatives by appointing them to public service 
without regard for their qualifications. 
"Crony capitalism" or "crapitalism" is a pejorative term describing a 
capitalist economy in which success in business depends on an extremely 
close relationship between the businessman and the state institutions of 
politics and government. Exhibited by favoritism in the distribution of 
legal permits, government grants, and contracts. Crony capitalism arises 
when political cronyism spills over into the world of business, and the 
relationships between powerful businessmen and powerful politicians 
form a kind of aristocratic social hierarchy, influenced by self-serving 
friendships and family ties, corrupting public-serving economic and 
political ideals. 
  
�� Bribery 
Gift bestowed to influence the reciever's conduct. May be any money, 
good, right in action, property, preferment, privilege, emolument, object of 
value, advantage, or any promise or undertaking to induce or influence 
the action, vote, or influence of a person in an official or public capacity. 
 

�� Nepotism  
Favoring relatives or personal friends because of their relationship 
rather than because of their abilities. 
 

�� Rent seeking  
An entity seeks to extract value from others through means other than 
direct profit, such as office space rental or administrative contracts, by 
manipulation of the economic environment—including influencing 
regulations or other government decisions that regulate such activities. 
 

�� Lobbying  
The practice of private advocacy with the goal of influencing a governing 
body by promoting a point of view that is conducive to an individual's or 
organization's goals. 

�� Graft  is the act of a politician personally benefitting from public funds. Graft is 
comparable to insider trading in business. 

�� Patronage is a system where someone in a powerful position offers handouts in return 
for support. 

�� Illiberal democracy is a kind of representative democracy, in which leaders and 
lawmakers are elected by the people, but tend to be corrupt. Or, the law simply does 
not protect individual liberties from majority rule . 

�� Conflict of Interest is any situation in which an individual or corporation (private or 
governmental) is in a position to exploit a professional or official capacity in some 
way for their personal or corporate benefit. 

�� The rule of law implies that government authority may only be exercised in 
accordance with written laws, through an established, accountable procedure. 

Forms or Aspects of Corruption 

Corruption in elections and in legislative bodies reduces 
accountability and distorts representation in policymaking; corruption 
in the judiciary compromises the rule of law; and corruption in public 
administration results in the unfair provision of services. More generally, 
corruption erodes the institutional capacity of government as procedures 
are disregarded, resources are siphoned off, and public offices are bought 
and sold. The poor are always the most severly affected by corruption. 
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The Algonquin / European relationship is unique and requires careful examination prior to any lasting renewal and 
certainty decisions. The Algonquin people must develop a sophisticated awareness of their own history and its effects 
on their present circumstances before being able to responsibly re-define their relationship with the rest of Canada.  
 

While working together to shed the residuals of our troubled past we must remain patient with each other, developing 
relationships amongst ourselves that are historically accurate and mutually beneficial prior to entering external 
relations. We must be diligent in our awareness of the damage done and demand proven accountability. 
 

Many circumstances and resources are now in place to allow the Algonquin people, in genuine partnership with other 
Canadians, to create a Treaty that can demonstrate a world standard of actual renewed relationship. 

 

As Canadian Algonquin / Anishnabe citizens of Ontario we now have the political authority to 
demand nothing less. 

If we are to actually reverse the destructive effects of colonization as we proceed 
through genuine treaty negotiations we must look with old eyes, Anishnabe eyes, and 
look at the entire circumstances of the past with empathy and critical analysis. We 
cannot thoroughly examine all of the issues here, I do that more thoroughly in my soon 
to be published book Allumette, Island of Light, Valley of Shadows. Here, through 
awareness, we can only quickly attempt to begin the process of de-colonization. 

After generations of cooperative existence, including kinship ties older than the Canadian Federation we know today, 
lines were drawn. Lines were drawn through families, as rewards were attached to racial determination. Lines were 
drawn through communities, as “recognized” communities were determined by race rather than relationship. Lines 
were drawn through Nations as families, communities and territories were divided according to race, language, 
political affiliation and unilaterally determined boundaries. Political sovereignty was exchanged for racial “status”. 
Independence was replaced by institutionalization and a token economy or abject poverty and marginalization. Social 
chaos was politically inflicted upon the Algonquin people through administrative policies by both colonizers, the 
British and the French, resulting in double jeopardy, which was again magnified through the colonial independence 
of Canada and the United States of America. Aboriginal land title was ignored and traditional territories eroded. 
 

In order to merely survive the Algonquin people were forced to make decisions in total contradiction to eternal 
spiritual values, the very essence of Algonquin identity. Family relationships were severed. Past relationships were 
corrupted. Ties to territory were corrupted. Economic systems were destroyed. Political networks were outlawed. 
Relationships, kinships, networks and alliances began to be defined by race and past supports were forced to clarify 
ambiguities and severe alliances to ensure their own protected cultural survival. Identity confusion created social 
anomie, division, and dysfunction. Token systems and graft replaced community responsibility and accountability. 
Desperation replaced self-sufficiency. Protection and provision first sought through reserves and the Indian Act 
became confinement and systemic oppression. External controls soon became self-imposed, replacing traditional 
values and leadership. It is the final stages of a subtlety-crafted political genocide. The promise of economic 
development should not be the guiding force behind actual treaty negotiations and nation building, compromising the 
identity or self-determination of Algonquin communities. The greatest threat to the truth now would be the creation 
of a subtlety-crafted extension of the current system cleverly disguised as… 

a genuine Algonquin Treaty,  
binding for all eternity. 

‘The great enemy of the truth is very often not the lie . . . but the myth.’ 
John F. Kennedy 

The policy proposal of Michael Asch and Norman Zlotkin is to restructure the claims 
negotiations process so that federal government gives up its goals of extinguishing 
Aboriginal title in exchange for defined treaty rights, and accepts the desirability of 

affirming Aboriginal title. Citizen Plus, Alan C. Cairns, p.193 
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The Royal Commission recommends that; 
 
Federal, provincial and territorial governments 
further the process of renewal by;   
 

(a) Acknowledging that concepts such as 
terra nullius and the doctrine of 
discovery are factually, legally and 
morally wrong;  

 
(b) Declaring that such concepts no longer 

form part of law making or policy 
development by Canadian 
governments; 

 
   
(c) Declaring that such concepts will not 

be the basis of arguments presented to 
the courts;   

 
(d) Committing themselves to renewal of 

the federation through consensual 
means to overcome the historical 
legacy of these concepts, which are 
impediments to Aboriginal people 
assuming their rightful place in the 
Canadian federation; and  

 
(e) Including a declaration to these ends in 
the new Royal Proclamation and its 
companion legislation.   

 

The Royal Commission on Aboriginal People believes that to achieve justice 
reconciliation must be achieved between the spirit and intent of the treaties and the rights of Canadians as a whole 

and that Canada must extend the treaty relationship to all Aboriginal nations in Canada. 

Indian treaties now have the following attributes in Canadian law: 
 
�� They are agreements sui generis, neither mere contracts nor 

treaties in international law.   
 

�� They were entered into by one party — the Crown — that owed 
a fiduciary duty to the other party — the treaty nation. 

 

�� The honour of the Crown is always involved in treaties’ 
formation and fulfilment.   

 

�� Historical treaties are to be given a large and liberal 
interpretation in light of the understanding of the Aboriginal 
party at the time of entering into the treaty. 

 

�� While modern treaties may not benefit from the same rules of 
interpretation as apply to the historical treaties, the courts have 
not yet explored the impact of the Sparrow decision on their 
interpretation, particularly their sui generis nature and the 
Crown’s fiduciary duty. 

 

The Royal Commission on Aboriginal People, (RCAP) is considered Canada’s “Truth Commission” on 
native / mainstream relations. The final report was released November 21, 1996, five years after it began, 
largely in response to the Oka crisis. The Commission met 100 times, had 178 days of hearings, recorded 
76,000 pages of transcript and generated 356 research studies, 2 commentaries on self-government and a five 
volume, 3,500 page Report. The Report transformed the political and intellectual context of the Aboriginal / 
Non-Aboriginal relations in Canada as a revolutionizing reference point. It is the most expensive royal 
commission ever completed in the history of Canada………paid for by Canadian citizens…..for 
Canadian citizens……..yet  the Report had not been sent to the House of Commons or the Senate and the 
Prime Minister of Canada never even attended the government’s ceremonial release of their response.   

Federal and provincial representatives are accountable to all of their 
constituents, including Aboriginal constituents. As a Canadian 

Algonquin citizen, who resides in Ontario, whose affiliation is with 
the Kichesipirini Algonquin First Nation, whose rights are 

internationally and constitutionally protected, I am currently 
represented by the federal and provincial governments to ensure my 
full rights are upheld. We all possess multiple civic identities within 

this process. 
My tax dollars were used to complete the RCAP.  

I want elements of the Commission applied to this Treaty! 

Are We Giving Away  
Too Much  
Too Soon? 

By Paula LaPierre, February 2006 

Draft Declaration on the Rights of Indigenous Peoples 
Draft declaration as agreed states; 
Considering that treaties, agreements and other arrangements between 
States and indigenous peoples are properly matters of international 
concern and responsibility,  
Conflicts and disputes which cannot otherwise be settled should be 
submitted to competent international bodies agreed to by all parties 
concerned. 
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           Around the Circle 
 Prime Minister Stephen Harper 
�� leader of the Conservative Party of Canada. 
�� Master’s degree in economics from the University 

of Calgary. 
�� The Conservative Party - has said categorically 

that        they will not honour the Kelowna 
Agreements 

�� first piece of legislation will be a Federal 
Accountability Act, a sweeping reform plan to 
clean up government.  

�� Giving more power and teeth to independent 
watchdogs such as the Auditor General and Ethics 
Commissioner, protecting whistleblowers from 
reprisal, and strengthening access to information 
laws to give citizens the right to know. 

 
 
 

This claim was linked to a series of petitions 
 to the Crown by the Algonquins dating back to  
1772. 
The Algonquins of Ontario, in asserting their claim,  
rely on s.35 of the Constitution Act, 1982, which provides constitutional 
protection to the existing Aboriginal and treaty rights of the Aboriginal 
peoples of Canada. Over the last decade, the Supreme Court of Canada has 
tried to clarify the meaning and effect of such rights in its rulings on a 
number of important Aboriginal rights and title cases. 
Following a comprehensive historical and legal review of the Algonquin 
claim, Ontario agreed to enter into negotiations with the Algonquins in 1991.
The claim was initiated in 1985 by the Algonquins of Golden Lake reserve. 
It was then mandated to include status and non-status and Nipissing. 
Members of the ANTC and the reserve now known as Pikwakanagan have 
amalgamated to form the Algonquins of Ontario. The newly formed entity 
claims that the Algonquins of Ontario never surrendered its territory by 
treaty, sale, or conquest and have made such claims since 1772. 
 

Tom Flanagan 
“The Man Behind Stephen Harper” 
�� National campaign director  
�� A U.S.-born professor of political science at the 

University of Calgary. 
�� Arguing against native land claims, and calling 

for an end to aboriginal rights. 
�� Book First Nations? Second Thoughts dismissed 

the continent's First Nations as merely its "first 
immigrants" 

�� Eliminates any indigenous entitlement 
�� Argued the only sensible native policy was 

outright assimilation. 
�� Master strategist 
�� Between 1972 and 1994, he received nearly 

$620,000 in research grants from the Canada 
Council and the Social Sciences and Humanities 
Research Council 

�� The Justice Department  
offered him a $103,000 as its chief historical 
consultant in land claims 

Jim Prentice  
Minister of INAC and Interoculator Non-Status and 
Metis  
�� elected to the House of Commons in 2004 re-

elected in 2006.  
�� served as Critic for INAC, Standing 

CommitteeINAC. 
�� lawyer, specialized in property rights focused on 

relocations, environmental protection suits and 
restricted development areas 

�� Commission of Canada for 10 years is recognized 
as expert in land claims negotiations.  

�� Critical of FN corruption  
 

Kichesipirini Algonquin First 
Nation 

Committed to; 
�� Pre-colonial historical 

identity and rights 
�� Inclusive citizenry 
�� Equal sharing of benefits 
�� Excellent governance 
�� Protection from corruption 
�� Traditional values 

incorporated into modern 
structures 

�� Responsible government 
�� Nation-to-nation relations 
�� Environmental protection 
�� Progressive economic 

development  

The Ardoch Algonquin First 
Nation and Allies   (AAFNA) 
The Ardoch Algonquin First Nation 
and Allies (AAFNA) is a 
confederation of Algonquin families 
who have lived in the Ottawa' River 
watershed since time immemorial 
and who are currently situated in the 
area described by the Mississippi, 
Madawaska, Rideau, and Tay 
watersheds. These families express a 
desire to preserve Algonquin 
language, culture and territorial 
jurisdiction by working together and 
maintaining an enduring sense of 
Algonquin community.  
The Council also works on a 
consensus style Government 

Bill Calvert  co-chairs the Committee of External Advisors  
�� extensive involvement in tourism, regional economic development and 

related infrastructure and land use planning matters 
�� registered professional forester and wildlife biologist, Assistant Deputy 

Minister, Management Board Secretariat; Executive Director, Cabinet 
Office; Executive Director, Ministry of Culture and Recreation; and 
Regional Director for Northwestern Ontario, Ministry of Northern 
Affairs, posts with the Ministry of Natural Resources  

Michael Johnson, Co-Chair, Ontario's Municipal Advisory Committee 
�� appointed chief administrative officer Renfrew County 
�� vice-chair of the Municipal Liaison Committee and as president of the 

Association of Counties and Regions of Ontario 
�� Board of Directors of the Canadian Federation of Mayors and 

Municipalities 
�� Ontario Conference On Local Government. 
�� principal liaison between Ontario's negotiation team and local, county 

and district governments throughout the claim territory. 
 

Brian Crane, Q.C. is Ontario's chief negotiator for 
the Algonquin land claim. Appointed to the position 
in 1998, Mr. Crane is a lawyer in the firm of 
Gowling Lafleur Henderson LLP in Ottawa. He has 
considerable legal experience relating to Aboriginal 
rights and land claim issues. Specializes in 
constitutional, administrative and commercial law. 
He appears frequently in the Supreme Court of 
Canada, the Federal Court and the Ontario Courts. 
Co-author of the text Supreme Court of Canada 

 

Algonquins 
of Ontario 

Treaty 
Negotiations 
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Algonquins of Ontario - ANR - Public Information Meetings 

Community Location Date Time 

Mattawa - Antoine Mattawa - Golden Age Hall 
464 Poplar St. Thursday, January 5, 2006 7:00 PM 

Bancroft - Whitney Bancroft - Best Western Inn Wednesday, February 1, 2006 7:00 PM 

AGGLFN - BAFN  Pembroke Legion Thursday, March 2, 2006 7:00 PM 

Pikwàkanagàn Makwa - Golden Lake Thursday, March 23, 2006 7:00 PM 

These Public Meetings will be attended by the Algonquin Negotiation Team and Canada's and Ontario's Representatives. 

 
Further information regarding the Land Claim can be found at www.blaney.com and 

Ontario Secretariat for Aboriginal Affairs 
http://www.nativeaffairs.jus.gov.on.ca/english/negotiate/algonquin/algonquin.htm 

 

 

 
United Nations Declaration on the Rights of Indigenous Peoples could finally be a reality in 2006 

 
MONTREAL – Dec. 23, 2005 – A United Nations Declaration on the Rights of Indigenous Peoples could 

finally be a reality in 2006 
After years of negotiations the draft Declaration could be ready for adoption in 2006. At the latest meeting 

of the Working Group of the draft Declaration, held in Geneva between Dec. 5 and 16, a growing consensus 
emerged on a number of previously contentious articles of the draft Declaration, including Article 3 on the 

Right to Self-Determination.  
 

“ Acknowledging the right of Indigenous peoples to determine their future is long overdue and this 
advancement is an encouraging step toward ending this historic injustice,” said Jean-Louis Roy, President of 
Rights & Democracy. “In two short weeks, members of the Working Group helped break through more than 

a decade of deadlock and have put us on the path to a Declaration in 2006.” 
KichCurrent5.doc 

Meetings between Canadian government representatives and First Nations leaders were positive and fruitful, 
resulting in agreements on amendments that do not diminish the draft Declaration’s integrity as an 
essential tool for protecting and enhancing the human rights of the world’s Indigenous peoples.  

 
 

Further information concerning the Bonnechere Metis Association (BAC / BMA) and Mr. Wayne Lance and Ken Duff, 
Ontario Superior Court of Justice court activities can be monitored by asking to see court file 912/05.Any individual whose 
name appears on the submitted membership by Mr. Wayne Lance can ask to view the documents for free at the court 
located at the MNR buildings on Riverside Drive, Pembroke, ON. 
The submitted list contains 2,100 names, similar to the electors list for the BAFN and GGL communities. Names have been 
submitted to court with full contact information without permission and are thus may have been submitted contrary to the 
purposes the information was originally given, a breach of the Privacy Act. Numerous individuals have raised concerns 
about who submitted the names and contact info. Concerned citizens may contact the Canadian Coalition of Algonquin 
Citizens at algonquincitizen@hotmail.com 

In 
Brief  
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              Land Claim Deals Have Paid Pittance for Huge Acreages 

By Lynn Gehl 
 

        PETERBOROUGH --Many are already aware that the Algonquins of Ontario  
are currently in the process of attempting to negotiate a land claims and  
self-government agreement with the provincial and federal governments. 
 

The land base, as illustrated in the accompanying map, consists of 34,398 square kilometres.  
Many are beginning to ask questions such as, ‘What’s in it for Algonquin people?’ and as such, I want 
to share my research of what various scholars have had to say regarding three major land claims and 
self-government settlements. 

The James Bay and Northern Quebec agreement, established in 1975, was the first to resolve a 
contemporary comprehensive land claims settlement simultaneous with negotiating self-government.  
The Cree and Inuit received 5,544 and 8,151 square kilometres of fee-simple land respectively for the 
over 1,165,286 square kilometres surrendered, after which two other categories of land consisting of 
diminishing rights was achieved.  In addition, the Cree and Inuit received $225 million in 
compensation, no subsurface and no mineral rights along with municipal style self-government with 
limited jurisdiction such as education, social services and the right to define their own membership. 

In 1991, the 18,000 Inuit citizens of Nunavut negotiated a new territory in their settlement 
agreement and achieved jurisdiction in certain areas that resemble provincial jurisdiction.  In exchange 
for the 1,900,000 square kilometres of the land claimed they received control of 350,000 square 
kilometres in fee-simple ownership as well as mineral rights to one- tenth of this land base and the right 
to hunt, trap, fish and participate in land management of Crown lands.  The Inuit of Nunavut also 
received over  $1 billion in financial compensation as well as some of the federal government’s 
jurisdiction in their self-government agreement.  The latter, though, is vulnerable in that these self-
government rights are not constitutionally protected. 

In 2000, the Nisga’a, with a membership of 5,500 settled for 1,900 square kilometres and $190 
million, or as Nisga’a citizen Rod Robinson says, $240 million in adjusted dollars, in financial 
compensation for their claim area of 24,000 square kilometres.  Although not constitutionally 
protected, the Nisga’a also received one-fourth of the Nass fishery as well as a share of the forest 
industry.  In addition, it should be noted that First Nations or registered bands, such as the Nisga’a, 
have been known to relinquish their sales and income tax exemptions. 

Further, through this settlement the Nisga’a achieved municipal style self-government with 
jurisdiction over the right to define their own membership as well as matters pertaining to culture and 
education. This jurisdiction did achieve constitutional protection, a giant step in comparison to other 
agreements.  Despite this achievement, in all other areas of jurisdiction the Nisga’a fall under the 
authority of the provincial and federal governments. 

It seems to me that the contemporary land claims and self-government process merely provides 
lump sum payments and very small quantities of fee-simple land ownership in return for the 
extinguishment, or in the case of the Nisga’a, complete definition of their land rights.  Further, with the 
exception of the Inuit of Nunavut who achieved some jurisdiction similar to the provinces – possibly 
because they are the majority population in their homeland – in these settlements Indigenous peoples 
merely achieved municipal style governments with minimal jurisdiction over areas such as education, 
social services, policing, culture and establishing membership. 
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When compared to the estimated $4.3 billion the Nisga’a lost due to colonization of their traditional 
lands, their  $240 million cash settlement seems paltry.  Further, despite the fact that the Nisga’a achieved 
limited self-government such as the right to define their own membership, the Nisga’a are vulnerable 
financially because their mineral, forestry and fishery rights are not constitutionally protected and thus can 
simply be unilaterally eliminated through acts of parliament.  Another huge issue with the Nisga’a final 
agreement is that it merely entrenched the Indian Act’s existing system of government. 

Based on my calculations, the James Bay and Northern Quebec Cree and Inuit merely retained 
ownership of 1.17% of their original land base, the Inuit of Nunavut retained 18.4%, and the Nisga’a 
retained 7.9%.  Moreover, the Nisga’a settlement amounts to merely $44 per acre for the land that they 
surrendered, while the James Bay and Nunavut settlements amount to less than a dollar per acre for their 
surrendered traditional territory.  When compared historically to the annual numbered treaty payments of 
$3 or $4, these amounts don’t look substantially better.  

Further, contemporary settlements fall well below real estate market value.  This being said, it 
seems that the contemporary process is merely designed to force Indigenous peoples to sell their Earthly 
Mother for a mere pittance in return for small parcels of land. 

Finally, to me, the contemporary process is nothing more than real estate deals, really poor ones at 
that, versus about establishing a new relationship with the Crown through treaty-making on a nation-to-
nation basis. 

 

 
 

 
 

Lynn Gehl is a second year PhD student at Trent University where her 
thesis topic is the contemporary land claim and self-government 
process.  Further, Aboriginal Legal Services of Toronto represent her in 
a Constitutional Challenge regarding the continued discrimination in the 
Indian Act. A version of this short article will appear in Anishinabek 
News, March edition 
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To be placed on our regular mailing list please send your request to kichesippi@hotmail.com 
Permission to print and distribute this material or forward as part of electronic mail-out can be obtained by 
contacting kichesippi@hotmail.com  
 
All content is chosen at the discretion of the Editor. To submit an article, photo, or artwork please contact: 
kichesippi@hotmail.com 
 
Kichesippi Current© is an exclusive product of Kichesippi Innovation and Communications, produced in partnership with 
Kichesipirini Algonquin First Nation Services, and facilitates the distribution of independent public information, multi-media 
communications and fine or commercial visual graphics, representing the inclusive Algonquin population of Canada. The 
expressed views are for discussion only and in no way should be viewed as depicting any formal educational, historical or 
political expertise. The opinions expressed are protected under The Canadian Charter of Rights and Freedoms; freedom of 
thought, belief, opinion and expression, including freedom of the press and other media of communication. 
 
Copyright 
Materials in this publication were produced and/or compiled by Kichesippi Innovation and Communications and Kichesipirini Algonquin First Nation Services. 
The information contained in this newsletter is covered by the provisions of the Copyright Act, by Canadian laws, policies, regulations and international 
agreements. All rights reserved. No part of this information may be reproduced, modified, translated or redistributed in any form or by any means, or for any 
purposes other than those noted above, without the prior written permission of the copyright holder.  
For more information concerning copyright and the content found in this publication, or for requesting permission, please contact the: 
Kichesippi Innovation and Communications, “Kichesippi”, “K.I.C.”: 
kichesippi@hotmail.com 
 
Disclaimer 
“Kichesippi” has taken every precaution to provide the most accurate information possible. However it is provided without warranty or claim of reliability. It is 
accepted by the reader on the condition that errors or omissions shall not be made the basis for any claim, demand or cause for action. The information and 
data were obtained from sources believed to be reliable, but we do not guarantee its accuracy.  
 It is the responsibility of the reader to perform proper due diligence before acting upon any of the information provided. It is the duty of the information 
provider to verify the accuracy and legality of the information they are providing and to accept liability for any actionable defamation or objectionable 
material which they provide.  
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Anishnabe / Chippewa tradition, Desmore Chippewa Customs

Algonquins in cradleboards, Canadian Archives 

Kichesippi Current 5, 2006 


